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Abstract 
In this research paper, the extensive impact of Dr. B.R. Ambedkar's critical study of history on social work 
education in India and, in particular, reclaiming the stories of historically marginalized people is 
investigated. Ambedkar's study is an analytic instrument for critically evaluating the complex weave of caste, 
class, and gender oppression governing Indian society. By incorporating his insights into social work 
education, we can prepare future practitioners with the knowledge, skills, and ethical principles required to 
combat systemic oppression and advocate for social justice. This paper discusses the major ideas of 
Ambedkar's work, critically evaluates their application to social work practice, and suggests methods of 
incorporating his historical analysis into social work education to produce a more inclusive and just Indian 
knowledge system. 
Keywords: Ambedkar, historical critique, social work education, caste, oppression, social justice, 
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Introduction 
Indian social work education exists in a nuanced 
socio-historical environment characterized by 
entrenched inequalities based on caste, class, 
patriarchy, and religious discrimination. Although 
the dominant social work paradigms have 
traditionally centered on individual empowerment 
and community development, a critical orientation 
is required to confront the structural impediments 
perpetuating marginalization. Dr. B.R. Ambedkar, 
the giant of Indian history and the icon of social 
justice, offers a compelling theoretical framework 
for the understanding and subversion of these 
structures. His historical critique of caste, his 
critique of Brahmanical Hinduism, and his vision of 
a just and equitable society are rich sources of 
insight for social work practitioners and educators. 
This article contends that incorporating Ambedkar's 
historical analysis into social work education is 
vital to reclaim the histories of marginalized 
communities and redefine the Indian knowledge 
system. Through a focus on the experiences and 
voices of Dalits and other marginalized 
communities, social work education can transcend 
narrow conceptions of charity and welfare to 
engage with the underlying causes of social 
injustice. This demands a critical analysis of power 
relations, a dedication to anti-casteism and an 
emphasis on building the capacity of communities 
to become agents of their own freedom 

Objective and Methodology:  
Objective:  

 To critically analyse the impact of Dr. B.R. 
Ambedkar's historical analysis on 
understanding and addressing systemic 
oppression in Indian society;  

 To evaluate the current integration of his 
work within social work education;  

 To propose concrete methods for 
strengthening this integration to create a 
more equitable and socially just Indian 
knowledge system that centres 
marginalized narratives. 

Secondary Referenced Methodology: 
 This research paper has employed a 

secondary-referenced methodology, has 
conducted a comprehensive review of 
existing online and published literature for 
describe the Dr. B.R. Ambedkar's 
Historical Analysis and Social Work 
Education: Reclaiming Oppressed 
Narratives in the Indian Knowledge 
System.  

Ambedkar's Historical Analysis: Key Concepts 
and Insights: 
The historical analysis of Ambedkar gives a 
thorough picture of how and why caste developed 
in India. According to him, caste is not just a 
system of social stratification but a hierarchic and 
discriminatory framework rooted deep in the Hindu 
religion and social way of life. Some key concepts 
that are at the core of his understanding are: 
Caste as a 'Graded Inequality': Ambedkar 
reiterated that caste is not merely about distinction, 
but about graded inequality in which a group of 
people is systematically discriminated against and 
exploited (Ambedkar, 1936). 
Annihilation of Caste: He felt that the total 
elimination of caste was necessary to attain social 
justice and equality in India (Ambedkar, 1936). He 
had visualized intermarriage and interdining as an 
essential step towards dismantling caste bars. 
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Criticism of Brahmanical Hinduism: Ambedkar 
questioned the validity of Brahmanical Hinduism 
on the grounds that it is the ideological basis for the 
caste system. He promoted the conversion of Dalits 
to Buddhism as a way of rejecting the oppressive 
system (Ambedkar, 1936). 
The Function of History in Forming Social 
Reality: Ambedkar understood the significance of 
perceiving history from the viewpoint of oppressed 
classes. He went to great lengths to rebuild the 
history of the Dalits, focusing on their 
achievements and strife against oppression (Keer, 
1971). 
Focus on Education, Organization, and 
Agitation: Ambedkar was of the opinion that 
education, organization, and agitation are the keys 
to empowering Dalits and social justice (Ambedkar, 
1936). He set up schools and political parties to 
raise the community. Constitutionalism and Social 
Justice: Ambedkar was instrumental in framing the 
Indian Constitution, which ensured that it 
incorporated ideas of equality, justice, and positive 
action for the marginalized (Rajagopal, 2015). 
Relevance of Ambedkar's Thought to Social 
Work Practice:  
Ambedkar's thoughts have far-reaching 
implications for social work practice in India. His 
work gives a paradigm for: 
Understanding Structural Oppression: Social 
workers can employ Ambedkar's analysis to 
comprehend how caste, class, gender, and other 
types of discrimination intersect and build 
structural barriers for marginalized groups. 
Taking an Anti-Caste Stance: Social work 
education must clearly address caste discrimination 
and provide students with the knowledge and skills 
to counteract it in their practice. This involves 
identifying caste privilege and responding to caste-
based biases. 
Fostering Social Justice and Human Rights: 
Ambedkar's focus on social justice and human 
rights gives a solid ethical ground to social work 
practice. Social workers are able to advocate for 
policies and programs that foster equity and 
empower marginalized groups. 
Empowering Marginalized Communities: Social 
work practice must be empowerment-based, 
concentrating on empowering marginalized 
communities to negotiate their rights and engage in 
decision-making processes. 
Critical Reflection on Social Work Paradigms: 
Ambedkar's critique of Brahmanical Hinduism 
challenges social workers to critically reflect on the 
prevailing paradigms in social work and make sure 
that they are not reinforcing existing power 
dynamics. 

Strengthening Community Organizing and 
Advocacy: Ambedkar's focus on organization and 
agitation emphasizes the role of community 
organizing and advocacy against systemic 
oppression. Social workers can enable mobilization 
at the community level and assist social movements 
for social change. 
Integrating Ambedkar's Historical Analysis into 
Social Work Education:  
Integrating Ambedkar's historical analysis into 
social work education must be done through a 
multi-faceted process: 
Curriculum Development: Social work curricula 
must have special courses on Ambedkar's ideas, 
caste and social inequality, and anti-caste 
movements. These courses must be offered by 
faculty members who are familiar with Ambedkar's 
work and dedicated to social justice. 
Case Studies and Field Work: Field placements 
and case studies should be structured so as to 
acquaint students with the on-ground reality of 
caste discrimination and the struggle that 
marginalized groups undertake. Opportunities for 
students to collaborate with agencies which are pro-
actively engaged in anti-caste activism and people's 
empowerment initiatives should exist. 
Critical Pedagogy: Social work teachers must 
employ a critical pedagogy that stimulates learners 
to challenge mainstream discourses, resist power 
relationships, and forge a commitment to social 
justice. This involves constructing a learning space 
where students are comfortable in sharing their 
experiences and opinions. 
Guest Lectures and Workshops: Organizing guest 
lectures and workshops by Dalit scholars, activists, 
and practitioners can expose students to the real-life 
experiences of marginalized groups and the issues 
of anti-caste activism. 
Research and Publications: Social work 
departments must promote research and 
publications on caste, social inequality, and social 
justice. This can promote the development of new 
knowledge and help inform social work practice. 
Building Culturally Relevant Practice Models: 
Implementing Ambedkar's principles involves the 
building of culturally relevant social work practice 
models that are attuned to the unique needs and 
issues of marginalized populations. This entails 
modifying existing models and building new ones 
that are based on the Indian context. 
Faculty Development: Enhancing the knowledge 
and implementation of Ambedkarite values through 
mentoring and training programs for the faculty 
members and guides. These faculty development 
programs will provide a clearer and better approach 
towards Ambedkar's ideologies. 



Vidyabharati International Interdisciplinary Research Journal                                                             ISSN 2319-4979 

 

Inter-Disciplinary National Conference on Indian Knowledge System (IKS) “Bridging Tradition with Modernity”               
IKS-BTM 2025  Date: 5th April 2025                                231 

Reclaiming Oppressed Narratives in the Indian 
Knowledge System:  
Integrating Ambedkar's historical analysis in social 
work education will help us work towards 
reclaiming oppressed narratives and shifting the 
Indian knowledge system. This entails: 
Challenging Dominant Narratives: Social work 
education must challenge dominant narratives that 
tend to overlook or manipulate the experiences of 
marginalized populations. These include 
interrogating casteist presumptions and prejudices 
embedded in scholarly discourse. 
Placing the Dalits' and Other Marginalized 
Groups' Perspectives at the Center: The 
education of social work must foreground the 
experiences and perspectives of the Dalits and other 
marginalized groups in curriculum building, 
research, and practice. 
Fostering Critical Thinking and Reflexivity: Social 
work education ought to teach students to critically 
reflect upon their own assumptions and biases, as 
well as upon how their own social location 
influences their perception of the world. 
Building a More Equitable and Inclusive 
Knowledge System: By taking back the histories 
of marginalized communities, we can build a more 
equitable and inclusive knowledge system that is 
representative of the diversity of Indian society. 

Conclusion 
Ambedkar's historical critique offers a strong model 
for analysing and confronting social inequality in 
India. By incorporating his ideas into social work 
education, we can prepare future practitioners to 
teach and practice with the knowledge, skills, and 
ethical frameworks to advance social justice and 
empower marginalized groups. This demands an 

allegiance to anti-caste ideals, a concentration on 
retrieving the stories of subordinated groups, and an 
eagerness to challenge powerful power relations. 
By retooling social work education, we can help 
create an inclusive and equitable Indian knowledge 
system for everyone. 
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